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The	18th	of	April	1983,	a	GCM	van,	loaded	with	2006	pounds	of	explosives,	hit	the	US	Embassy	in	Beirut.	The	palace	was	gutted,	and	63	people	died	in	the	attack.	On	the	22nd	of	May	2017,	a	suicide	bomber	killed	23	people	and	injured	250	during	a	concert	in	the	Manchester	Arena.	From	1983	to	2017,	hundreds	of	bombers	have	killed	themselves	in
the	name	of	Allah;	from	Chechnya	to	Iraq,	from	Lebanon	to	Afghanistan,	from	Saudi	Arabia	to	Israel	and	Western	Europe.	Instinctively,	we	think	to	those	killings	as	act	of	fanaticism	but	if	we	analyse	it	deeper,	beneath	the	shallow,	we	might	discover	a	more	complex	interaction	between	religious	ethics,	social	conditioning,	political	gamble	and	military
tactics.	In	the	West,	following	a	tradition	that	began	with	the	Nicomachean	Ethics	of	Aristotle	and	then	Christian	patristic	philosophy,	we	observe	a	clear	distinction	between	murder	and	suicide.	However,	it	is	also	proper	to	say	that	in	Islam	no	sura	(chapters)	of	the	Qur’an	admits	suicide	as	a	legitimate	act.	So	where	does	religious	justification	come
from	for	an	action	that	will	certainly	lead	to	a	self-induced	death?	The	acceptance	of	this	practice	derives	from	an	expedient	that	on	a	formal	level	turns	suicide	(which	in	any	case	remains	the	substantial	act	and	therefore	prohibited)	into	a	testimony	of	faith.	In	the	Qur’an,	in	the	sura	“al-Fatiha”,	we	read:	“…	those	who	had	martyrdom,	bearing	witness
to	the	faith,	[are]	the	Devotees“.	But	the	practice	of	martyrdom,	from	the	Greek	“witness”	and	that	in	Arabic	is	translated	with	shahid,	does	not	imply	suicide,	it	has	nothing	to	do	with	it.	Although	in	fact	the	martyrdom	in	war,	and	the	reward	for	it,	are	foreseen	within	the	Qur’an	(sura	IV	“an-Nisa”:	“…	therefore	they	fight	on	the	path	of	Allah,	those
who	trade	earthly	life	with	the	other.	To	those	who	fight	for	the	cause	of	Allah,	whether	killed	or	victorious,	we	will	soon	give	immense	reward“),	it	is	a	testimony	of	the	faith	in	combat,	which	as	such	can	lead	to	death.	The	shahid	of	the	Qur’an	does	not	seek	death	as	a	sacrifice	but	accepts	it	as	an	inevitable	consequence	of	the	struggle	that	he	puts	in
place	for	the	defence	of	the	lands	of	Islam	and	of	his	faith.	The	martyrs’	tradition	is	therefore	an	important	element	in	Muslim	ethics,	but	it	too	appears	to	be	highly	diversified	within	the	numerous	Islamic	traditions.	Shiite	Islam	made	it	a	pillar	of	its	confession,	and	Iran	of	the	Ayatollahs	made	it	a	tradition.	The	Shiite	minority	has	invested	an	almost
sacral	value	in	an	altogether	marginal	event	in	Muslim	history,	that	of	the	Battle	of	Kerbala	in	680	AD.	About	seventy	fighters	were	killed	along	with	their	leader	al-Husayn,	rebel	Caliph	of	Ali’s	party	(those	who	want	the	succession	of	the	Prophet	to	be	reserved	solely	to	his	kinsmen),	who	since	then	in	the	cult	of	the	Twelver	Shiites	(those	who	believe
in	the	Imamate	of	the	Twelve	Imams)	is	called	Sayyd	al-shuhada	or	the	Lord	of	the	Martyrs.	One	of	the	most	important	festivals	for	Shiite	Islam	is	precisely	the	celebration	of	Ashura	in	which	the	death	of	the	caliph	is	commemorated.	Nevertheless,	al-Husayn	also	died	as	a	martyr	killed	in	combat,	never	committing	suicide.	When	did	the	martyrs’	cult
go	beyond	the	prohibition	of	suicide	and	make	the	personal	sacrifice	acceptable?	This	fundamental	transition	took	place	in	two	successive	moments	that	marked	a	change	both	doctrinal	and	strategic.	The	first	was	the	Iran-Iraq	War	of	1980-88.	During	this	bloody	conflict	the	Ayatollahs,	who	had	just	come	to	power,	called	for	martyrdom	armies	of
teenagers	who	had	the	task	of	slowing	down	the	advance	of	Iraqi	armoured	vehicles	and	Saddam’s	artillery	by	launching	themselves	against	them;	the	T-72	served	no	purpose	against	an	army	of	suicides.	The	cemetery	of	Behest-e	Zahra,	south	of	Tehran,	in	the	Nineties	extended	over	an	area	of	almost	forty	square	kilometres	with	tombs	arranged	next
to	each	other	in	endless	rows.	Here	the	cult	of	the	martyrs’	death	was	glorified,	and	the	horror	of	this	useless	slaughter	made	bearable	by	a	sort	of	compensatory	welfare	state	that	helped	the	families	of	those	who	sacrificed	themselves.	Psychologically,	it	induced	a	sort	of	public	pride	for	the	sacrifice	and	the	regime	granted	concrete	help	(study
funding,	medical	care)	for	the	close	relatives	of	the	martyr.	Once	suicide	became	acceptable	as	an	act	of	martyrdom,	it	was	then	exported	to	Lebanon	in	1982,	a	country	which	became	the	incubator	of	a	new	way	of	waging	war.	The	use	of	suicide	bombers	as	we	know	them	today	is	in	fact	the	result	of	a	deeper	strategic	elaboration	produced	by
Hezbollah,	the	Shiite	armed	wing	of	Iran	against	Israel,	which	has	created	its	own	“smart	bombs”.	Suicide	as	an	act	of	killing	oneself	was	then	transformed	into	an	action	of	war	when	the	conception	of	the	human	body,	and	therefore	of	life,	becomes	instrumental	to	the	completion	of	the	attack.	In	other	words,	I	am	not	taking	my	life,	but	I	am	using	it
to	fight,	witnessing	my	faith	in	Allah.	This	false	theoretical	and	doctrinal	approach	thus	allowed	us	to	bypass	the	limit	imposed	by	the	prohibition	of	suicide	by	filling	the	above	mentioned	ethical-religious	justifications	with	the	mentality	of	the	shahid	on	duty.	Having	overcome	the	moral	obstacle,	the	reflection	of	Hezbollah	and	the	terrorism	of	al-
Qa’ida	and	the	groups	connected	to	it,	it	succeeded	in	creating	the	ultimate	weapon.	In	fact,	Israel	owns	the	F-16	but	Hezbollah	managed	to	secure	its	“smart	bomb“,	an	instrument	capable	of	reaching	up	to	an	embassy,	a	restaurant,	a	coach,	a	subway,	a	hotel,	a	theatre	and	to	cause	the	maximum	number	of	victims	possible	in	the	face	of	almost
insignificant	costs.	And	the	effects	of	this	weapon	are	devastating	even	militarily	since	they	crush	the	will	to	fight,	imposing	the	fear	of	being	hit	at	any	moment.	Despite	Israel	claiming	the	opposite,	Hezbollah’s	strategy	of	the	hidden	war	was	able	to	push	back	one	of	the	strongest	armies	in	the	West,	forcing	it	to	withdraw	from	southern	Lebanon	in
2000.	In	the	same	way,	in	the	Qaedist	reflection	of	Ayman	al-Zawahiri,	contained	in	the	pages	of	his	book	“Knights	under	the	banner	of	the	Prophet”,	the	wave	of	attacks	that	in	the	years	between	1996	and	1999	hit	Egypt,	Tanzania,	Kenya	,	Bosnia,	Algeria,	Pakistan,	was	not	only	the	September	11th	general	rehearsal,	but	also	an	instrument	of
psychological	pressure	aimed	at	the	recruitment	of	new	martyrs.	Obviously	the	shahid	phenomenon	is	not	homogeneous	and,	from	its	birth	on	the	Iranian-Iraqi	border	and	from	its	development	in	Lebanon,	it	has	assumed	remarkable	facets	both	in	the	modalities	and	in	the	personalities	involved.	Much	of	the	Taliban,	Chechen	and	Palestinian	bombers
who	blew	themselves	up	did	not	have	a	high	degree	of	religious	education	and	came	mainly	from	the	most	disadvantaged	classes	of	their	respective	societies.	However,	this	does	not	mean	that	there	is	an	equation	that	results	in	an	identity	between	poverty	and	terrorism;	far	from	it.	The	motivational	drive	for	martyrdom	is	often	given	not	so	much	by
socio-environmental	conditions	but	rather	by	historical-political	conditions	which	are	however	perceived	as	influencing	the	firsts.	Looking	at	Palestine	as	a	seismograph	of	terrorism,	we	can	see	that	the	bar	oscillates	positively	in	periods	of	political	relaxation	and	negatively	in	those	of	disillusionment,	in	which	hopes	for	a	way	out	of	their	condition
seem	to	fade.	The	annihilation	of	the	will	and	the	brainwashing	with	religious	mystifications,	are	actually	a	corollary	to	an	action	that	ultimately	seems	only	a	desperate	attempt	to	regain	power	over	the	course	of	one’s	life,	a	test	of	extreme	courage	so	as	not	to	feel	crushed	anymore	(there	are	many	guerrilla	women	who	have	taken	up	a	gun	or	stuffed
themselves	with	explosives	to	finally	be	able	to	make	a	free	choice	about	their	lives).	Religious	fundamentalism	and	misery	are	not	enough	reasons	to	push	an	individual	into	a	suicide	attack;	otherwise	the	spread	of	kamikazes	in	historically	secular	contexts	such	as	the	Kurdish	PKK	or	the	Tamil	Tigers	could	not	be	explained.	Martyrdom	has	always
been	part	of	human	history	but	in	political	Islam	this	religious	cult	has	been	distorted	to	violence	in	the	name	of	God	for	other	purposes,	exploiting	the	weakness,	despair	and	insecurities	of	young	teenagers	and	disenchanted	adults.	Dr.	David	Cook,	who	studies	the	apocalyptic	and	millenarian	tradition	in	Islam,	began	by	noting	that	the	concept	of
martyrdom	is	of	crucial	importance	in	all	the	major	monotheistic	religions.	It	serves	as	an	advertising	tool	and	attests	to	the	truth	of	the	faith.	Martyrdom	became	a	central	feature	of	jihad	as	early	as	the	9th	century.	From	the	beginning,	writers	on	jihad	emphasized	its	spiritual	aspect:	a	person	soiled	by	sins	could	undertake	jihad	to	purify	his	spirit.	A
tradition	dating	back	to	757	C.E.	states	that	a	mujahid,	one	who	performs	jihad,	can	be	of	three	types.	One	of	these	types	is	a	believer	who	struggles	in	the	cause	of	God	himself	and	with	his	money.	If	such	a	person	dies,	he	will	be	in	God’s	camp.	Dr.	Cook	highlighted	the	comparison	of	heaven	to	an	army	camp.	Another	kind	of	mujahid	is	a	believer
who	sins	against	himself;	his	sins	are	cleansed	both	by	fighting	and	my	becoming	martyred.	Due	to	the	importance	of	the	concept	of	martyrdom	or	shahada	in	Islam,	there	arose	early	on	a	great	confusion	about	who	could	be	considered	a	shahid,	or	martyr.	There	was	a	great	expansion	of	the	concept	to	include	seven	categories,	some	of	which	are	one
who	dies	in	a	building	collapse,	one	who	dies	from	a	stomach	illness,	and	a	woman	who	dies	in	childbirth.	Modern-day	globalist	Muslim	radicals	want	to	return	the	concept	of	martyrdom	to	its	original	meaning	of	battlefield	death.	Radical	Muslims	are	reproducing	texts	on	jihad	written	by	medieval	scholars.	One	such	text,	written	by	Ibn	An-Nahhas	(d.
1414),	is	a	synthesis	between	a	scholarly	study	of	jihad,	and	a	practical	manual	for	fighters.	Ibn	An-Nahhas	details	“martyrdom	operations,”	and	his	book	points	to	the	debate	which	arose	in	Islam	centuries	ago	as	to	the	difference	between	martyrdom	and	suicide.	In	other	words,	is	it	ever	legitimate	for	a	person	to	seek	out	death	during	jihad,	since
suicide	is	a	grave	sin	in	Islam?	Ibn	An-Nahhas	quotes	from	the	Qur’anic	verse	2:207:	“And	some	people	sell	themselves	for	the	sake	of	Allah’s	favor”.	He	deals	with	the	question	of	whether	a	person	can	single-handedly	charge	an	army	and	not	be	considered	a	suicide.	While	he	does	not	provide	a	clear-cut	answer,	considering	it	to	be	the	prerogative	of
the	fighter	himself,	Ibn	An-Nahhas	points	out	the	ambivalent	nature	of	martyrdom	operations.	Medieval	texts,	such	as	the	one	by	Ibn	An-Nahhas,	have	been	reappearing	lately	on	the	Internet,	often	in	translation.	The	point	of	martyrdom	is	to	lead	by	example,	energize	followers	and	entice	new	ones.	It	is	also	a	way	to	ease	a	believer’s	transition	into	the
next	world	by	making	it	part	of	a	spiritual	fulfillment.	Modern-day	suicide	attacks	rely	upon	these	texts,	which	often	go	through	an	interpretation	by	radicals	seeking	to	promote	their	version	of	Islam,	which	they	see	as	self-sacrificial.	The	next	speaker,	Husain	Haqqani,	continued	with	an	overview	of	the	historical	development	of	jihad.	He	noted	that
the	subject	of	jihad	has	been	much	debated	throughout	Muslim	history.	Ibn	An-Nahhas	represents	a	somewhat	extreme	view	of	jihad	because	he	wrote	his	treatise	at	a	particularly	difficult	time	for	Muslims.	The	Islamic	world	had	been	ravaged	by	the	Mongols	some	200	years	earlier,	and	was	confronting	Crusaders	when	Ibn	An-Nahhas	wrote	his	work
on	jihad.	Thus,	literature	such	as	that	produced	by	Ibn	An-Nahhas	consisted	not	of	detached	analysis,	but	rather	of	recruitment	texts	and	mobilization	tools.	That	being	said,	the	Qur’an	does	mention	martyrdom,	giving	Muslims	a	point	of	departure	in	their	discussions	of	the	subject.	Mr.	Haqqani	noted	that	the	Prophet	Muhammad,	after	his	return	from
battle,	reportedly	commented	that	“We	have	returned	from	the	lesser	jihad	to	the	greater	jihad.”	When	someone	asked	the	Prophet	what	the	greater	jihad	was,	he	is	said	to	have	replied,	“The	struggle	[jihad]	with	one’s	own	self.”	Uncompromising	scholars	have	historically	denied	the	validity	of	this	saying	of	the	Prophet,	or	hadith.	They	also	fabricated
sayings,	or	ahadith,	according	to	which	martyrs	would	want	to	return	to	this	world	in	order	to	be	martyred	again.	Millions	of	pages	have	been	devoted	in	the	Muslim	world	in	the	debate	over	the	nature	of	jihad.	In	the	last	hundred	years,	virtually	every	Muslim	country	has	declared	jihad,	whether	against	non-Muslims	or	other	Muslims.	In	the	First
World	War,	the	Ottoman	Empire	sided	with	two	Christian	powers,	Germany	and	Austria-Hungary,	and	yet	declared	jihad	against	the	Allies.	Jihad	has	thus	often	been	a	doctrine	of	convenience.	Saudi	Arabia	and	Iran	have	made	much	use	of	it.	Iraq	invoked	jihad	against	Iran,	painting	the	Iran-Iraq	War	as	a	Shia-Sunni	struggle,	even	though	most	Iraqi
people	and	soldiers	were	themselves	Shi’ites.	Modern	jihadis	manipulate	the	concept	of	jihad	to	suit	their	needs.	In	the	Middle	Ages,	learned	discourse	as	such	was	religious,	and	it	was	harder	to	twist	concepts.	Today,	even	educated	people	know	only	a	smattering	of	Qur’anic	verses	and	sayings	of	the	Prophet,	and	are	thus	easier	for	extremists	to
manipulate,	which	explains	the	phenomenon	of	Western-educated	Islamist	terrorists.	The	concept	of	jihad	as	explained	by	Ibn	An-Nahhas,	however,	was	structured	and	rule-bound.	The	Medieval	scholar	identified	eight	reasons	that	could	justify	jihad,	each	supported	by	the	Qur’an	and	traditions	of	the	Prophet,	or	sunna.	These	eight	include	the
elimination	of	oppression	and	evil;	establishing	the	supremacy	of	Islam;	humiliation	of	non-believers	into	paying	tax;	assisting	the	weak	and	dispossessed;	revenge	for	the	spilled	blood	of	believers;	punishment	for	broken	treaties;	and	securing	occupied	Muslim	land.	Jihad	has	been	reinterpreted	by	modern	radicals	and	given	a	global	dimension.
Lashkar-e	Taiba,	a	militant	Kashmiri	separatist	group,	has	the	recovery	of	occupied	Muslim	land	as	its	objective.	Therefore,	it	sees	any	international	system	that	perpetuates	this	occupation	as	unjust,	and	considers	the	United	States	a	legitimate	target	of	attack	because	of	its	role	in	upholding	the	current	international	order.	A	book	produced	by	the
Lashkar-e	Taiba,	which	Mr.	Haqqani	showed	to	the	audience,	calls	on	Muslims	to	fund	jihad	if	they	cannot	participate	in	it	themselves.	This	appeal	points	out	a	relatively	new	phenomenon	of	worldwide	money	transfers	to	further	jihadi	movements.	Further,	there	is	a	resurgence	of	interest	in	jihad	literature	in	Pakistan,	and	thus	Ibn	An-Nahhas’s	book
has	been	translated	into	Urdu.	Its	chapters,	one	of	which	is	entitled	“Swords	are	the	key	to	heaven,”	continue	to	attract	people	to	jihad.	Alexei	Malashenko	commented	on	jihad	movements	in	Russia.	He	observed	that	to	explain	these	movements,	one	has	to	descend	from	“the	mountain	of	jihad,”	that	is,	from	high	religious	and	theoretical	discussion.
Mujahideen	in	Russia	do	not	read	thick	books	like	that	of	Ibn	An-Nahhas,	and	gain	their	theoretical	knowledge	about	jihad	from	pamphlets	in	poor	Russian	translation.	They	do	not	understand	the	concept	of	jihad.	For	Dagestani	mujahideen,	for	example,	the	greater	jihad	is	the	struggle	against	Russian	President	Vladimir	Putin	and	the	United	States,
and	the	lesser	jihad	is	the	struggle	against	their	local	authorities.	Thus,	jihad	in	Russia	can	be	characterized	as	a	“stupid	jihad”	or	a	“limited	jihad.”	For	the	Russian	victims	of	the	mujahideen’s	actions,	however,	the	mujahideen’s	own	perception	of	jihad	does	not	matter.	Thus,	Dr.	Malashenko	focused	on	a	particular	issue	in	his	presentation,	which	is
the	“feminization”	of	jihad.	It	is	impossible	to	know	the	thoughts	of	female	jihad	participants	on	the	subject.	Reports	on	their	frame	of	mind	and	worldview	are	based	on	rumors,	eyewitness	testimony,	and	a	great	deal	of	FSB	disinformation.	However,	certain	facts	can	be	gleaned	about	the	feminization	of	jihad.	The	average	age	of	women	participating
in	martyrdom	operations	is	15-25.	There	are	also	women	over	30	years	old,	most	of	them	widows	of	mujahideen.	The	presence	of	girls	aged	11-13	has	also	been	noted.	The	women	are	located	in	the	Russian	Federation	republics	of	Chechnya,	Dagestan	and	Kabardino-Balkaria.	A	training	camp	has	been	established	for	them	near	the	Chechen	town	of
Vedeno.	Among	the	women	fighters	is	the	notorious	Black	Widows’	Batallion,	which	number	25-30.	This	may	be	a	small	number,	but	it	is	enough	to	wreak	havoc.	Further,	two	to	three	women	join	the	ranks	of	the	Black	Widows	every	month.	Ethnically,	the	women	include	Chechens,	Dagestanis,	and	possibly	Azerbaijanis	and	Russians.	Although	Dr.
Malashenko	does	not	believe	in	the	existence	of	ethnic-Russian	Black	Widows,	he	does	think	that	four	to	six	ethnic-Russian	wives	of	mujahideen	may	themselves	be	involved	in	jihad.	The	women	join	the	struggle	primarily	to	avenge	the	death	of	a	relative:	a	husband,	brother	or	cousin.	They	are	also	often	in	difficult	private	circumstances,	such	as	a
heavy	debt	burden,	or	a	drug	addiction.	The	religious	component	is	secondary,	but	strong:	all	of	these	women	have	passed	through	some	sort	of	Wahhabi	training,	whether	it	be	a	school	or	just	a	family	circle.	Dr.	Malashenko	noted	that	many	of	the	women	were	previously	teachers	or	businesswomen.	He	predicted	that	the	flow	of	women	to	extremist
groups	would	continue	because	of	the	ongoing	Chechen	conflict,	and	also	because	of	the	radicalization	of	the	Northern	Caucasus.	Russia	as	a	state	and	society	is	not	prepared	for	this	phenomenon.	In	the	mid-1990s,	Russian	politicians	made	false	allegations	about	connections	between	Chechen	rebels	and	international	terrorism.	Since	the	beginning
of	the	21st	century,	however,	such	connections	have	really	been	materializing.	Dozens,	if	not	hundreds,	of	Chechens	have	headed	to	Iraq	to	fight	the	US	occupation.	Islamic	radicalism	has	come	to	Russia,	and	mujahideen	there	feel	themselves	to	be	a	small	part	of	a	worldwide	jihad.	Martha	Brill	Olcott,	the	last	presenter,	analyzed	clips	from	a	film
produced	by	the	Islamic	Movement	of	Uzbekistan	(IMU),	entitled	The	Martyr	Abu	Duzhona.	The	film	was	made	at	the	IMU	studio	near	Mazar-i-Sharif,	Afghanistan,	which	was	set	up	after	1999	with	money	received	from	Al-Qaeda.	This	was	one	of	the	seven	films	which	she	and	Bakhtiyar	Babadjanov	of	the	Biruni	Institute	of	Oriental	Studies	in	Tashkent
analyzed	together,	and	the	seven	films	represent	only	a	small	portion	of	the	IMU	total	film	output.	The	IMU	was	founded	in	Uzbekistan	in	the	mid-1990s,	its	mission	being	the	liberation	of	Uzbekistan	from	President	Islam	Karimov’s	rule.	IMU	notebooks	written	between	1994	and	1996	made	no	mention	of	martyrdom,	and	were	instead	simple	soldiers’
manuals.	They	also	used	Soviet-style	language	about	the	need	to	fight	“the	enemy,”	while	their	references	to	jihad	were	primitive.	The	Movement	was	eventually	forced	out	of	Uzbekistan	and	moved	to	Tajikistan,	from	where	it	moved	on	to	Afghanistan.	Its	members	saw	the	move	as	a	hijra,	recalling	the	Prophet	Muhammad’s	migration	or	withdrawal
from	Mecca	to	Medina.	In	Afghanistan,	the	IMU	started	producing	films,	the	early	ones	showing	happy	fighters	playing	sports,	and	talking	about	spreading	Islam	through	guns	and	books.	The	later	videos,	however,	emphasize	positive	depictions	of	suffering.	The	fighter	depicted	in	the	film	The	Martyr	Abu	Duzhona,	was	a	thirty-two-year-old	Bukharan
who	joined	the	IMU	in	Tajikistan.	He	became	an	inadvertent	martyr	when	he	stepped	on	a	landmine	while	laying	a	perimeter	wire	around	an	IMU	camp.	The	film	shows	graphic	images	of	Abu	Duzhona	being	operated	on,	constantly	repeating	the	name	of	Allah	and	saying	he	was	at	peace,	and,	afterwards,	his	fellow-rebels	dipping	their	fingers	in	his
blood,	followed	by	his	funeral.	The	film	then	turns	to	interviews	with	Abu	Duzhona’s	friends,	who	relate	Abu	Duzhona’s	dream	about	his	impending	martyrdom,	and	his	preparations	to	leave	the	world	before	he	accidentally	stepped	on	the	landmine.	The	IMU	leader,	Tahir	Yuldashev	(who	renamed	himself	Muhammad	Tahir	after	his	hijra),	appeared	to
be	very	proud	of	Abu	Duzhona.	He	declared	that	“The	caravan	of	shahids	has	been	in	Chechenistan	(sic),	Tajikistan,	and	Uzbekistan,”	and	Abu	Duzhona’s	sacrifice	added	Afghanistan	to	the	list.	Dr.	Olcott	observed	that	the	IMU	also	produced	a	film	that	exhorted	its	followers	to	participate	in	the	Palestinian	struggle,	although,	to	her	knowledge,	no
Uzbeks	have	participated	in	the	Israeli-Palestinian	conflict.	Thus,	some	IMU	videos	were	apparently	made	with	funders	rather	than	followers	in	mind.	In	any	case,	appeals	to	martyrdom	and	global	jihad	are	a	“fundamentally	new”	development	in	the	IMU,	and	point	towards	the	globalization	of	jihad.	In	the	discussion	that	followed	the	presentations,
Dr.	Cook	explained	the	concept	of	global	jihad	as	a	product	of	a	globalized	culture	which	radical	Muslims	see	as	inimical	and	hostile	to	Muslim	interests.	He	also	noted	that	images	and	themes	similar	to	those	in	the	IMU	film	can	be	found	in	films	produced	in	Bosnia	and	Afghanistan.	While	Mr.	Haqqani	and	Dr.	Cook	thought	the	religious	images	in	the
IMU	video	would	appeal	to	Muslims	brought	up	in	a	religious	environment,	Dr.	Olcott	and	Dr.	Malashenko	observed	that	such	an	upbringing	was	unlikely	in	former	Soviet	republics.	Mr.	Haqqani	also	noted	the	transformation	of	nationalist	rebel	movements,	such	as	the	Moro	National	Liberation	Front	in	the	Philippines,	into	Islamic	movements	under
the	influence	of	greater	contact	with	foreign	Muslims,	particularly	the	exchange	of	ideas	during	hajj.	Finally,	Dr.	Olcott	observed	that	the	problem	of	radical	jihad	is	likely	to	persist	in	Uzbekistan	until	the	community	of	believers	becomes	autonomous,	whereby	moderate	voices	can	counteract	radical	ones.	Summary	prepared	by	Rashed	Chowdhury,
Junior	Fellow	with	the	Russian	and	Eurasian	program	at	the	Carnegie	Endowment.		
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